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THE EDENIC PERIOD OF MAN. 
a aa A 
N these closing years of the nifreteenth century the Protology 
of man has become a subject of profound interest in its re- 
lation to recent discoveries. That man has been upon the earth 
during at least two geological periods preceding the one in which 
we are now living, is a wellestablished fact. Further, there is a 
strong presumption that the race commenced its career at the 
end of the third geological period preceding our own as a co- 
temporary of the highest order of air-breathing mammals. It is 
not our purpose to offer a demonstration of the above proposi- 
tions. They are as worthy of acceptance as was the Copernican 
system in its time as opposed to the ancient belief in the Ptole- 
maic theory of vortices. Whoever will take the trouble to con- 
sult the revised edition of Dana's Geology may see the photo- 
graph of a man who lived in the south of France, on the shores 
of the Mediterranean, in the Quaternary era, that is in the geo- 
logic period next preceding our own. C. F. Keary, of the British 
Museum, has just issued a publication called “The Dawn of His- 
tory,” in which man is treated historically from this standpoint. 
The full scientific reasons for such a position taken also by the 
College of France are given by M. de Quatrefages in his lectures 
entitled “The Human Species.” 

The life of man upon the carth then, we may assume, extends 
as far back as the close of the third geological period next pre- 
ceding our own. In view of the inevitable general acceptance 
of these positions, in the ncar future, by all educated men, the 
question becomes of imminent importance, How are these facts 
related to the cosmogony of Genesis? While we shall not un- 
dertake to solve one by one all the intricacies of this problem, 
only to be worked out in the lapse of time by further discoveries 
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in science and history, we propose to open the way to its solu- 
tion, and indicate suggestively the line on which investigation 
must proceed. 

The first eleven chapters of the book we call Genesis, “ the 
Book of Beginning,” give in brief outline a history of man from 
the Edenic period to the time of the migration of Abraham from 
the valley of the Euphrates to the shores of the Mediterranean, 
and constitute an introduction to the religious history of a spe- 
cial branch of the Semitic family. This general introductory 
history of man is composed of a number of separate fragments 
or statements arranged in consecutive order, without chronology, 
and embodies a selection from the traditions and records of the 
ages preceding Abraham of what was considered in his family to 
be historic concerning the cosmogony of the universe and the 
protology of man. We may presume that these records, care- 
fully selected and carefully preserved, were brought by Abraham 
from the valley of the Euphrates into the land of Palestine and 
constituted his family Bible—the beginning of the sacred books 
of the Hebrews. In order to comprehend the standpoint of this 
family Bible of Abraham we must carry ourselves back to the 
period of his migration into the land of Palestine. This period 
we may state, in general, to have been in the twentieth century 
before the Christian era, and the standpoint we must take is not 
upon the shores of the Mediterranean, but in the valley of the 
Euphrates, and in the land of Chaldea, and in Ur of the Chaldees, 
the great commercial city of that valley and the London of the 
period. Within the past ten years a flood of light has been 
thrown upon the surroundings of Abram in this same city. It 
was a city wholly given to idolatry. On every hand were cdlos- 
sal emblems of that vast nature religion which, in different forms, 
had spread over the whole earth, and which held in its grasp the 
two great civilizations of the Euphrates and the Nile. He lived 
in the very focus.of its culmination, and in the golden age of its 
literature. The four Nimrod cities of Babel, Erech, Accad, and 
Calneh formed a quadrilateral of which Babel, or Babylon, was the 
religious centre. We may suppose that the family of Abram 
were the last to preserve, against such overwhelming odds, the 
traditions and observances of a pure monotheistic worship, and 
we may presume that Abram himself was the last of his family 
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to preserve such traditions and observances, for we find that the 
father of Abram, Terah, “ served other gods.” 

Abram in Chaldea was an adherent of the ancient monothe- 
istic £/ religion. The term Z/ or Al, “strength,” “power,” ap- 
plied to the Supreme Being implies infinite power and might. 
The primary conception of this term is that of power and might 
centred in a person. The El Shaddai of Abram's worship was 
this personal power exercising dominion and lordship, the al. 
mighty Creator and Ruler of the universe. Power and domin- 
ion centred in one Supreme Being as the object of worship was 
then the religion of Abram in Ur of the Chaldees. 


CHALDEAN COSMOGONY AND THEOGONY. 


Before we can comprehend the historic position and character 
of the family religious documents which Abram brought with 
him into Palestine, we must understand something of the nature 
of the old Chaldean Cosmogony and Theogony, under pressure 
of which these documents had taken shape. The cosmogony of 
the Chaldeans was essentially a nature development, and included 
an evolution of the gods as well as men, from a primary proto- 
plasm through the coworking of the two original principles 
of heat and moisture, one looked upon as passive and the other 
as active, the passive principle being conceived as feminine and 
the active as masculine. Behind this nature development stood 
El, in Chaldean teaching, too remote for practical purposes. His 
place was therefore taken by the first theogonic product of the 
original protoplastic forces, which deity was worshipped under 
the name of Bel, “the Supreme Lord.” To Bel were assigned all 
the attributes of the original, monotheistic, personal El, in addi- 
tion to those especially belonging to him asa nature deity. He 
was known in Chaldean teaching as the o/d Bel—the Ancient of 
Days—dwelling in light unapproachable—without beginning or 
end—the active principle which gave life to matter and existed 
before the creation of the world —the Father of Gods and men, 
whom he evolved out of himself. Associated with the old Bel, 
as the product of aX the cosmogonic potencies deified under 
various names— was his first-born and only son— Del the Demi- 
urge, the organizer of the world—the perfect manifester and ex- 


THE EDENIC PERIOD OF MAN. 65 


press image of the Father Bel, to whom was committed the 
lordship of the universe. The old Bel appears to be, in Chaldean 
doctrine, a cosmogonic potence representing the principle of 
heat and life and light, and the younger Bel a personal expres- 
sion, or “Logos,” of the old Bel. ) 

This Chaldean Bel cosmogony was a travesty of the ancient 
El religion, in which Yao, Yav, or Yahveh, whose name in Chal- 
dean doctrine means “ the living one,” or “manifester of life,” 
and includes the idea of continuous life forever manifesting 
itself in the past, the present, and the future, was the 7 
Demiurge, the express image and Logos of El—to whom was 
committed the creation of the world and the lordship of the 
universe. The travesty was complete when the Bel Demiurge 
was invested with the name Yao, and was known as Bel-Yao. 
By this usurpation of the name Yao by the Bel Demiurge, that 
name became degraded into the associations of the Bel religion, 
and in the time of Abram held an inferior place in the nature 
Pantheon as a manifestation of Bel as god of the visible heav- 
ens or lower atmosphere, which place he still held in the time 
of Nebuchadnezzar, as appears in the following, from the great 
cuneiform inscription of that Chaldean monarch found at Baby- 
lon, and which now forms part of the India House collection : 


“To the god Yav, establisher of fertility 
in my land, Bit-Numkan as his temple 
in Babylon I built. . . . . 
To the god Yav who confers 
the fertilizing rain upon my land, 
his house (also) in Borsippa 1 strongly built.” 


We can understand from this position of the name Yav in 
the nature Pantheon, why the use of that name as the Logos 
of El had been dropped by the monotheists of the period of 
Abram, and why it was unknown to Abram himself in that 
relation till when he was ninety-and-nine years old, and in the 
land of Palestine Jehovah or Yahveh appeared unto him and 
said, “I am 7۶/5/۵۵۵2: walk before me and be thou perfect.” 
From this point of view light is thrown upon the Elohist and 
Yahvist accounts of the origin of the world and of man. These 
accounts belong to the family history of the house of Abram, 
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clearly reflecting the standpoint of Chaldea and the Euphrates, 
and having no Egyptian coloring or connections whatever. 
They represented to Abram and his family all the historic data 
which had been handed down from the remotest times in the 
line of Seth concerning the struggles of the Elohists or “ Sons 
of God,” and the later Yahvists against the religion of the Old 
Bel and his Demiurge. These Elohists and Yahvists were, it 
appears, from the earliest times a very small minority, and pre- 
served the records of their religion under a strong adverse pres- 
sure. This adversative element forms a natural key to the ex- 
planation of the drapery of these records, which include the two 
accounts, Elohist and Yahvist, of the creation of the world:and 
the origin of man, and the twoaccounts, Elohist and Yahvist, of 
the Noetic Deluge, together with the succession of the Sethite 
line of Yahveh Elohists, with incidental or fragmentary state- 
ments of their points of contact or of conflict with the adhe- 
rents of the Bel religion among the descendants of Cain. 

In these Elohist and Yahvist narratives, the brief notices 
which are thrown in regarding the Cainite families, showing 
them as pioneers in the advanced arts of music and metallurgy, 
as characterized by violence and sensuality, and as making use 
interchangeably of El and Bel in their family names, indicate 
them as progenitors of that high material civilization which 
early took possession of the valley of the Euphrates, and was 
from the first essentially Baalistic. In connection with the 
account given of the Sethite line of the “Sons of God” or 
Elohists, mention is made of a special time in the days of Enos 
when Elor Elohim began to be invoked by them as Jehovah or 
Yahveh. 

In the light of these preliminary observations we will con- 
sider a few points in the Elohist cosmogony which opens the 
Book of Beginning handed down in the line of Seth through 
Noah to Abram. 


THE ELOHIST COSMOGONY OF GENESIS. 


We first note that “In the Beginning God (Elohim) created 
the heavens and the earth,” and we face at once the question, 
Why this use of the plural form Zlohim, instead of El, appa- 
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rently the oldest and universal Semitic name for the first and 
highest Deity? This use of the plural form Elohim as the name 
of God is peculiar to the Eberite branch of the Semitic family. 
The Elohim of the Eberites appears to have been one abso- 
lutely supreme and personal Being—Creator of the world and 
Father of spiritual life, embracing within himself all power and 
might and possibilities of personal manifestation, and yet abso- 
lutely oze, personal in all his acts of creation, and one in all his 
works. The old doctrine of El and his one personal manifesta- 
tion or Logos Yav or Yahveh, found in early Chaldean teach- 
ing, must have been at first the prominent feature of the reli- 
gion of the Eberites when they dwelt beyond the river. Their 
El and his manifestations or theophanies would be to them 
Elohim—in adversative contrast to Bel and his manifestations, 
or Bel and the Baalim. The Baalim were innumerable separate 
personifications of nature forces, all looked upon as emanations 
from, or sides of, the cosmogonic potence Bel and his Logos, 
Bel the Demiurge. The investing of the Bel Demiurge with 
the name and attributes of El would bring a pressure upon the 
Elohists to drop the use of the term El for their Supreme 
Deity, and to substitute for it the allembracing term Elohim. 

The statement that in the beginning Elohim created the 
heavens and the earth is directly adversative to the doctrine 
of the evolution of the heavens and the earth through the Bel 
cosmogonic potencies. This Elohim work of creation is repre- 
sented as proceeding in successive stages or periods called days. 
Now a cosmic day with the Chaldeans was a great cycle of 
43,200 years. Lenormant says of the Chaldeans, “They were 
the first to divide the day into twenty-four hours, the hour into 
sixty minutes, and the minutes into sixty seconds. Their great 
periods of time were calculated on this scale. The great cycle 
of 43,200 years, regarded by them as the period of the preces- 
sion of the equinoxes, was considered as one day in the life of 
the universe.” In the cosmogony of the Chaldeans these cos- 
mic days and years were used representatively for great periods. 
All the time divisions of the Eberites were the same as those 
in use by the Chaldeans. It is critically impossible, therefore, 
to maintain that the days of the Elohist cosmogony of Genesis 
are any other than cosmic days used in this representative man- 
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ner. The relation of these cosmic time periods to the discover- 
les of modern geology are plainly seen. 

In the Elohist cosmogony the six successive periods of crea- 
tion part themselves in two grand divisions, viz.: life under 
cosmic light, and life under the light of the sun. Professor Dana 
has shown this order of development to be in remarkable 
accord with geological science. Under cosmic light the earth is 
depicted as clothing itself with vegetation which answers fully 
to that of the coal plants of the carboniferous era, as we shall 
show hereafter, and life under planetary light, or the swarming of 
the waters with living creatures among which are specified “ the 
great Taninim” or “dragons,” belonging to the class of which 
the crocodile of Egypt is an example. These serpent monsters 
of the deep or “ Taninim,” unfortunately in our English version 
translated “whales,” answer perfectly to the reptilia of the 
Saurian era, and portray in the proper order the characteristics 
of that period. i 

In regard to the first of the human race, it is stated that they 
were herbivorous as well as the mammals accompanying them. 
This Elohist cosmogony represented to the Eberites the oldest 
form of cosmogonic thought and tradition in relation to the 
creation of the universe and of man. The time which it indi- 
cates for the first appearance of man upon the earth is in the 
sixth cosmic period, in its second division, viz.: affer the rep- 
tilia of the deep or the Saurian period, and in company with 
the highest class of air-breathing, herbivorous animals. After 
the creation of man and before his first sin there intervened a 
sabbatical day or period of cosmic rest, during which man is 
represented to be in familiar companionship with Elohim and 
Elohim pronounces all things good. Two cosmic days, there- 
fore, or periods of indefinite length are indicated in this cos- 
mogony as that portion of the Edenic period of man in which 
he existed before his first sin, blessed and perfect in the com- 
panionship of Elohim, and under the injunction, “ Be fruitful 
and multiply and replenish the earth and subdue it.” 


THE EDEN NARRATIVE. 


The Eden narrative contained in the Yahvist addenda or 
supplement to the Elohist cosmogony begins at Gen. ii. 4, and 
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continues to theend of the third chapter. It opens witha sum- 
mary of the preceding Elohist cosmogony as follows: “ These 
are the generations of the heavens and the earth in the day 
when they were created, in the day that Jehovah Elohim made 
the earth and the heavens.” Here is a day spoken of which 
includes seven cosmic days, showing the use of the term day for 
indefinite periods of time. The form of the addenda contain- 
ing the Eden narrative originated undoubtedly at a later period 
than that of the cosmogony which precedes it. It probably 
took shape before the era of Abraham, and embodies a tradition 
regarded by the Eberites as dating back to as high an antiquity 
as that of the Elohist cosmogony. With the personal history 
of man or Adam “the earth born” begins that of the Jehovah 
or Yahveh theophanies which constitute the background of 
the religion of the Hebrews, and upon which rests the Christian 
scheme. The combination, therefore, of the terms Yahveh and 
Elohim by the Yahvist writer in the statement that Yahveh 
Elohim made the earth and the heavens, is a point of the most 
significant interest. 

The Eden narrative opens with a statement that Adam, or 
the man, was made out of the dust of the Adamah, or Adam 
country. That is, that he came into existence in a defined 
locality called the Adamah, and also Eden, “the pleasant land.” 
Eastward in this pleasant land of Eden was located the “ gar- 
den” or specially enclosed and protected spot where Adam, or 
man, was placed to begin his career. It is described that at 
this time the entire Adamah country or pleasant land of Eden 
was covered with vegetation which had been specially prepared 
for man, among which fruit-trees were prominent; thus: 
“Out of the Adamah made Jehovah Elohim to grow every 
tree that is pleasant to the sight and good for food.” Follow- 
ing this statement it is added—parenthetically—“ the tree of 
life also in the midst of the garden, and the tree of knowing 
good and evil.” This parenthetical, symbolical statement here 
thrown in we shall consider later in connection with the ser- 
pent, to which line of symbolism it is related. 

After this parenthesis, the description of Eden, or the pleas- 
ant land in which the garden was situated, is resumed, and it is 
stated (following the English version) that “a river (or water) 
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went out of Eden to water the garden, and from thence it was 
parted and became into four heads.” The words translated 
“from thence” mean either “from that place,” or from that 
time, or “afterward,” and the root significance of the term 
rendered “ parted ” is not that of a quiet parting, but “a break- 
ing in pieces,” and separating by violence. We would read this 
passage, therefore, as follows: “And a river (or water) went 
out of Eden to water the garden, and afterward it was broken 
up and became into four head streams.” It is evident that the 
Eden narrator had a perfectly clear and defined idea of the gen- 
eral location of this Eden land he was describing, and he in- 
tended that no doubt should remain on that point. He was on 
the Euphrates, which he calls “this Euphrates.” The garden 
of the Eden land, which with the Eden river had been broken 
up in a preceding cosmic period, was in his view located to 
the east and north of his own standpoint on the Euphrates, 
which river was one of the four head streams diverging from 
that former centre of convulsion. He describes these rivers 
geographically, commencing with the most distant, or the one 
farthest to the east. The four rivers were the Pison, the 
Gihon, the Hiddekel, and the Euphrates. Two of these rivers, 
the Hiddekel, or Tigris, and the Euphrates, need no comment. 
The Gihon is described in the narrative as surrounding the 
whole land of Ethiopia—that is, the Asiatic Cush. The moun- 
tain chain of that most ancient Ethiopia is called to this day 
the Hindoo Koosh, which mountain chain is followed by the, 
upper courses of the Indus, that river thus encompassing the 
whole land of Cush. The neighboring head waters of the Oxus 
which traverse a region where there are vast stores of rubies 
and lapis lazuli, and of which the tributary which drains the 
Samarcand valley bears to this day the name “ Zer-Affshan,”— 
“gold-bringing,”—may well be taken as exactly fulfilling the 
description of the Pison, “which compasseth the whole land of 
Havilah where there is gold,” and where is bdellium and the 
onyx stone. It will be noted that the four rivers thus described 
did not surround the Eden garden. In fact, they did not exist 
at all in the Edenic period, but were used by the narrator as 
indices to a tract or region of country the Edenic features of 
which had been broken up and obliterated by a violent convul- 
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sion in a former age. It was as if he said, “These four historic 
well-known rivers, upon one of which I stand, spring from the 
ruins of our former Eden.” 

After his description of the breaking up of the Eden river, 
the narrator resumes the history of the man in the Eden garden, 
which he was to dress and keep—..e., “shepherdize”—so that 
no evil thing could enter it to harm either the garden or man 
himself, and in this connection it was commanded him, “ Of 
every tree of the garden thou mayest freely eat, but of the tree 
of knowing good and evil thou shalt not eat of it, for in the day 
that thou eatest thereof thou shalt surely die.” We have 
stated that the two trees in the midst of the garden were sym- 
bolical, but the symbolism was such as to describe at the time 
of its use the exact historic ideas intended to be understood, 
and which it was fitted to convey. The symbol of the tree of 
life bears the same relation to Jehovah or Yahveh in Eden as 
in the Christ teaching the symbol of the vine and the branches 
bore to himself, and as the tree whose leaves are for the healing 
of the nations in the second Eden. It symbolized a perfect 
life-giving and life-manifesting Deity, who was supremely and 
only good. In the Elohist cosmogony goodness was manifest in 
all his works, and he pronounced them good. The tree of life, 
then, in the midst of the garden represented the religion of Je- 
hovah, the true wisdom, and a perfect standard of goodness. 
The symbol of the living tree had been adopted into the Bel 
religion and used to represent their mixed good and evil deities. 
It was characteristic of every one of the deities of that nature 
Pantheon that each had a good and beneficent, and each an evil 
and destructive, or Typhonic side—not destructive of evil, but 
malignantly destructive of good. They were both good deities 
and evil deities at the same time, a character deduced from the 
phases of the nature forces which they represented. That know- 
ing good and evil which comes from trying and testing it for 
one's self —or experimental knowledge—was what was forbidden 
in connection with the tree which stood as adversative to the 
tree of Jehovah in the midst of the garden. The reasons for 
this explanation of the tree of the knowledge of good and evil 
will appear more plainly further on, in connection with the ser- 
pent who was its especial guardian. 
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The account of the naming of the animals by. Adam we con- 
sider as adversative to the Chaldean use of deified animal sym- 
bols. The animals were better representatives of nature forces 
than man, and in this respect were superior to man in the Chal- 
dean system, the nature deities of which combined the human 
form with animal symbols, and were worshipped according to 
the character expressed by these symbols. The Elohist and 
Yahvist writers both make an especial point that man was placed 
above and over the animals, and that man himself was the true 
image of the Creator and made in his likeness. 

Adversative also is the account of the creation of woman 
from a rib of the man. This is intended to directly traverse 
the Chaldean doctrine that the woman was before the man. 
All the nature deities of the Bel cosmogony were double- 
sided, male and female, but the female principle was first in 
order of existence, giving birth to all things, gods and men. 
The very imagery of the Bel theogony is used in the Eden 
narrative to convey an adversative idea—viz., that man was 
created first and then woman. In the Chaldean cosmogony 
Bel the Demiurge cuts the protoplastic woman or “mother of 
life” in twain, of one half of whom he made the heavens, and 
of the other half the earth, and thus the world was organized. 


THE EDEN SERPENT. 


In the Eden narrative the Serpent appears on the scene as 
the tempter of woman and the adversary of Elohim. In the 
Chaldean system the especial symbol of the nature Deity, Bel, 
was a serpent, and he was called the Serpent of Bel. As the 
Bel Serpent he was both Cosmos and Logos. As Cosmos he 
represented the heavens and the earth, on the perfected evolu- 
tion of the universe through nature’s laws, of which he was the 
express symbol, and through which he maintained and upheld 
the order and harmony of the Cosmos evolved from himself. 
His female side was called Doto (Zaw), and represented the 
beauty and harmony of the nature system through the perfect 
working of itslaws. He was called in Chaldean teaching “the 
old serpent” because he was as old as the order of the universe. 
As Logos, the Serpent Bel was the teacher of nature’s wisdom 
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to man, of which wisdom he was the sole expounder and expo- 
nent. To him was attributed the authorship of the sacred . 
books of the Chaldeans, and as the inventor of letters and 
writing he was the especial benefactor and teacher of man. 

We have, then, in the Eden narrative, represented by the 
Serpent, the nature wisdom of the Chaldean system, of which 
wisdom the Bel Serpent was the recognized interpreter. Here 
is a statement in the symbolism of the period that the beauty 
of nature and harmony of her laws, desirable to make one wise, 
induced, through processes of their own reasoning, the apostasy 
of the first of the human race from the Jehovah religion to the 
nature wisdom represented by the Bel Serpent, and this is the 
sin which the Eden narrator describes. Lenormant, in the Con- 
temporary Review for September, 1879, brings together and 
compares the Oriental traditions on the subject of the first sin. 
Among the Aryan or Iranian interpretations of this primary 
tradition is the following: 


“ Man was: the father of the world was. Heaven was destined to be 
his on condition of his being humble in heart and doing with humility the 
work of the law; of his being pure in thought, pure in word, pure in deed, 
and of his never invoking the Deevas (evil spirits). Under these condi- 
tions man and woman were reciprocally to make each other’s happiness. 
They drew near and became man and wife. At first they spoke these 
words: ‘It is Ahuramazda who has given the water, the earth, the trees, 
the beasts, and the stars, the moon and the sun, and all the blessings 
which spring from a pure root and a pure fruit.’ Later, falsehood ran 
through their thoughts, perverted their disposition, and said to them, ‘It 
is Angromainyus (the Serpent) who has given the water, earth, trees, and 
all above-named things.’ ” 


This account of the first sin from Aryan or Iranian sources 
is in a line of tradition entirely independent of that of the Eber- 
ites, but interprets perfectly the Eden narrative. In all the 
oldest religions of the world, with the single exception of the 
Semitic Elohim religion, the serpent symbolism held a promi- 
nent place as representing a mysterious self-renewing power in 
nature, having both a beneficent and an evil side. This symbol- 
ism is founded upon an ancient belief that the serpent never 
dies, but forever renews its own life. He thus became in the 
nature religions a symbol of eternity and immortality, and of 
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the invisible animating principle by which nature perpetually 
renews its own life out of death in the circle of the seasons, and 
so came to represent the ordered harmony of the universe as 
well as the destructive or Typhonic principle of the same. 
Being distinguished for the subtle celerity of his movements, 
which, since he had no visible means of locomotion, were attrib- 
uted to the exercise of a direct spiritual force, he was held to be 
wise above all other animals, and as a nature deity represented 
the secret wisdom of her laws. 

In the circumstances, on the Euphrates, as the Eden nar- 
rator announces himself to be, no other interpretation is possi- 
ble than that he was depicting the Bel Serpent of the period in 
adversative relation to Jehovah or Yahveh, and the apostasy of 
man from the Yahveh Elohim religion to that of the false Lo- 
gos, Bel-Yao, the Serpent. In the Eden narrative the names 
Yahveh and Elohim first appear united, identifying the Yahveh 
Demiurge or Logos with the Elohim religion, and separating it 
from that of Bel-Yao and his serpent symbol. Yao was the 
secret name given by the Chaldean priests in their esoteric inter- 
pretations of the Bel Logos. They taught secretly that the 
name was Yao, and was too holy to be pronounced. It became, 
therefore, a fetish in the nature religion. On their return from 
the captivity the Jews brought back from Babylon this supersti- 
tion in regard to the name Jehovah or Yahveh, and from that 
time the name became a fetish to them also. 

In the Eden narrative two consequences followed this apos- 
tasy of the first of the race from Yahveh to the nature relig- 
ion of the Bel Serpent: ıst. The promise that Yahveh would 
bring back the race to himself and utterly destroy the Ser- 
pent. 2d. The first of the race were driven away from their start- 
ing-point in the garden spot of the pleasant land, or Eden, and 
were separated from the tree of life, or the personal companion- 
ship of Yahveh. Previous to this change from the first Edenic 
condition, it is implied in the narrative that man was set above, 
or outside of, the circle of death to which the animals were sub- 
ject, but with his apostasy to the religion of the forces of nature 
he became himself subject to those forces and to death. 

The intensely adversative feeling of the Eden narrator ap- 
pears in his description ofthe argument used by the serpent to 


THE EDENIC PERIOD OF MAN. 75 


the woman: “Ye shall not surely die, for Elohim doth know 
that you shall be as Elohim himself, knowing good and evil ”— 
that is, knowing by experimental knowledge good and evil. As 
Bel had usurped the attributes of El, the wholly good, com- 
bining them with his own malignant or Typhonic nature side, 
he now asserts to the woman that Elohim himself has an evil 
side, and is therefore a mixed character of good and evil, and 
that to be like him the race must take on the same experience. 
The narrator represents this insult to Elohim as taken up by 
Yahveh Elohim when, in sending the man forth from the gar- 
den, he says, quoting the words of the Serpent with adversative, 
resentful irony, “Lo indeed! The man is become like one of us! 
knowing good and evil! and now that he shall not put forth his 
hand and take also of the tree of life and eat and live forever, 
therefore Jehovah Elohim sent him forth from the Garden of 
Eden to till the ground (the Adamah) from whence he was taken.” 

In immediate association with this driving from the Garden, 
the Eden narrator relates that eastward of the Garden Jehovah 
Elohim caused to dwell a light, or Shechinah, to “guard the 
way of the tree of life.” This Shechinah with its Cherubim we 
will comment upon hereafter in another connection. This Eden 
Shechinah includes the idea of a continued Jehovah manifesta- 
tion guarding with a light like the flashing of a sword the way 
of the tree of life. To the Eden narrator the Cherubim were 
the especial guardians of the tree of life adversatively to the 
Serpent as guardian of the tree of knowing good and evil. 
It is implied by the narrator that the Cherubim light manifesta- 
tion was regarded as a Yahveh Elohim Shechinah by the Sethite 
or sacred line in the Adamah or Eden country during the entire 
pre-Noetic period. It will be noted that the race at first were 
driven from the Garden, but not from Eden or the Adamah, or 
Adam country. The Edenic period does not close, there- 
fore, with the driving from the Garden. The apostasy to the 
nature religion flowered out immediately in the descendants of 
Cain. This brings us to the Cainite dispersion, or migration 
eastward from the Adamah, or Eden country, which Adamah, 
“with its Shechinah, remained as the religious centre of the 
Sethite line until it was broken up and obliterated by the waters 
of the Noetic Deluge. 
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THE CAINITE DISPERSION. 


In the Yahvist and Elohist narratives (for there are several 
of them) the Cainite dispersion covers a vast territory and an 
almost inconceivable extent oftime. In these records the Seth- 
ite line are “sons of Elohim,” in distinction from the Cainite 
branch, who were “the children of Adam,” Adam being the 
representative apostate to the Bel religion, which system of 
nature worship was further developed and carried on in the 
line of Cain, his eldest son, and which with its attendant mate- 
rial civilizations is represented as finally overspreading the 
whole inhabited earth, leaving at the Sethite religious centre in 
the Adamah only a single family who adhered to the early 
religion of Yahveh. The advanced character of this Cainite 
civilization is briefly indicated by allusions to its supremacy in 
music and metallurgy and the arts of material life. Its moral 
character is illustrated by the murderer Cain, and by those 
mighty men of renown, not gzants as they are called in the 
English version, but Nephilim, men with fierce and fallen (or 
sullen) countenances, like that of Cain. These men filled not 
only the Adamah, but the whole earth, with violence. 

That the period covered by the eastward migration of the 
descendants of Cain, and by the development of violence in the 
Adamah or Eden country, was of great and indefinite length is 
expressed by the narrator in the phrase “at the end of days,” 
equivalent to “at the end of periods” or “after the lapse of 
ages,” or “eons,” periods of indefinite length, the act of violence 
occurred which cut off the sacred line in the person of Abel, 
“the son,” from the face of the earth. In this great allowance 
of time by the narrator, we are given to understand that the 
Cainite or first branch of the human race had increased exten- 
sively in numbers, civilization, and violence, and had populated 
a region to the east of the Adamah before that event took 
place. It will be noted that the whole narrative proceeds upon 
the assumption of the very great and indefinite length of indi- 
vidual lives, for it implies that the first of the human race had 
lived in the Adamah through these great periods of time. After 
the death of Abel the religion of Yahveh Elohim appears to 
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have been on the decline till the days of Seth and Enos, when 
Yahveh began to be invoked as the Special Deity of the sacred 
line. 


THE SETHITE GENEALOGY. 


The idea of a genealogy with the Semitic writers was not 
so much that of a succession of persons or of individual lives, as 
a period of time, to be filled out with a record of the more pro- 
minent events of that period and the persons connected with 
them. Great leaps, therefore, often occur from the record of 
some historic character to his successor, who is called his soz, 
even if a very remote descendant in point of time. This mode 
of forming a genealogy has perhaps its most striking illustration 
in the opening of the Gospel of Matthew, beginning, “The book 
of the generation of Jesus Christ, the son of David, the son of 
Abraham,” and the closing of the genealogy with the statement 
that the generations from Abraham to Christ are three times 
fourteen or forty-two generations, whereas Luke gives fifty-six 
generations as covering this period. This involves no discrep- 
ancy from the point of view of the two narrators. The three 
double sevens of Matthew are used as zudefinite numbers—not 
intended to be taken as literal, but simply as representative of a 
complete time—of the idea that the full period had arrived for 
the appearance of the son of David the son of Abraham, seven 
being a sacred number, and multiples of seven the highest ex- 
pression of completeness of God's time that could be used in 
connection with the advent of the Messiah. 

The use by the Semitic writers of certain numbers as seven, 
ten, etc., and their multiples, as representative of complete but 
indefinite time, is too well known to need comment here. In 
the filling out of the history of the Edenic era, in the cosmic 
time between Adam and Noah, not only are very long periods 
attributed to special human lives by the narrator, and required 
for the consistency of his narrative, but in the genealogical table 
of the succession of the Sethite sacred line the lives of tex his- 
toric characters are taken as a representative measure of this 
period, expressing the idea in rhythm (for it is a chant with a 
refrain) that no break occurred in the succession of the sacred 
line from Adam to Noah, and also that this same sacred line 
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were mortals and not immortals, for as descendants of Adam it 
is said in the refrain in connection with each one after summing 
up his days, “and he died.” This filling out of an indefinite 
period by Zen generations is analogous to, and sufficiently il- 
lustrated by the filling out by Matthew of the period between 
Abraham and Christ by forty-two generations. The post-Noetic 
Sethite succession in the line of Shem, filling out the period 
from Noah to Abraham with ten lives of decreasing periods in 
the length of life assigned to each, is formed upon the principle 
of the pre-Noetic succession of ten, to convey the same idea of 
indefinite time, but of a complete succession of the sacred line. 

This use of definite numbers as representative of indefinite 
time is an oriental mode of presenting historic events which does 
not in the least interfere with the truthfulness of the record for 
the purposes held in view by the writer. It is very difficult 
for western minds to adapt themselves to the point of view of 
such methods of computation, but illustrations are innumerable 
in oriental literature. The Christian religion has come to us 
from the East as founded upon a series of historic facts, and we 
must seek the facts through an understanding of their surround- 
ings, and the methods employed to convey them. In the time 
when they took shape their form was adapted to be understood 
by all who heard them. It is only the lapse of ages and our 
own ignorance which has obscured them. 

The inhabitants of Mesopotamia, or the Tigro-Euphrates 
basin, were from the very earliest period a mixed population, 
representing every branch of the human family of the Noetic 
dispersion, who together developed and used a common time 
notation called the Chaldean system. The Chaldean time di- 
visions, as well as their mode of using numbers symbolically, or 
as representative of ideas rather than exact time measures, must 
have been in use by the Eberite branch of the Semites of that 
region long before the time of Abram. It has been customary 
to speak of the enormous length assigned in the sacred Chaldean 
records, not alone to the period of the gods, but to the devel- 
opment of the human race and of their own early civilization, 
as mythical. Late discoveries and researches show that the 
history of the development of the material civilization of the 
Euphrates valley goes back toa far earlier period than has ever 
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before been held possible. The era of Abram in Ur of the Chal- 
dees was at the beginning of its latest development. & 

It is a curious fact that in the Chaldean records the period 
corresponding to the pre-Noetic era is filled out with zez kings, 
whose united reigns cover a cycle of ten cosmic days, or 432,000 
years. These ten cosmic days were used by the Chaldeans 
after the oriental mode, as representative of a great time cycle, 
not of definite but of indefinite length, which was thus con- 
ceived by them in placing it as an introduction to their historic 
annals. These great and indefinite time periods appear in the 
early histories of all the most ancient civilizations, and are par- 
alleled by the records of the Eberite branch of the Semitic 
family, a proper interpretation being given to them in their 
historic connections and surroundings. 

We consider, therefore, that in these Eberite records not 
only is no limitation intended to be expressed of the Edenic or 

` pre-Noetic period, but on the contrary that the use of the rep- 

resentative number zen as the number of generations of that 
period is designed to convey an idea of indefinite time, and that 
in the era of Abraham it could not have been interpreted in any 
other way. In this view, therefore, these early Semitic records 
of the house of Eber take their place by the side of the early 
histories of all the most ancient peoples of the earth, and both 
explain them and are explained by them. 

We have then some data of comparison of the cosmic peri- 
ods of the Book of Beginning, with the time measures of mod- 
ern geology, especially with those related to the life of man 
upon the earth. 


THE PRE-TERTIARY MAN OF GENESIS. 


We have stated at the beginning of this article that it is 
now a well-established fact that man has been upon the earth 
during at least two geological periods preceding the one in 
which we are now living; and further, that there is a strong 
presumption that the race commenced its career at the end of 
the third geological period preceding our own, or at the close 
of the pre-Tertiary. Let us consider in the light of geological 
science the condition of the earth at that period as adapted to 
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the Edenic man, using Dana’s Geology as authority upon the 
subject, and for accuracy of statement often its words. 

At the close of the carboniferous era, or coal period, the 
atmosphere became so far purified as to admit of the appear- 
ance of animal life of the order of the reptilia of the seas, 
with which the waters swarmed during the Saurian period, or 
the era of “ the Taninim.” The closing era of the Reptilian age 
was the Cretaceous or Chalk period. In the Cretaceous period, 
which closed the pre-Tertiary, the atmosphere, previously incapa- 
ble of sustaining the high-class, warm-blooded animals, became 
sufficiently purified to admit of their appearance. The waters 
had been so far cooled as to gradually exterminate the sea- 
reptiles of the Saurian period, and among the fishes of the new 
era the ancient type of Ganoids gave place to salmon, perch, 
and herring, and the way was being prepared for what may be 
called the paradise of the highest class of air-breathing land- 
animals, or herbivora. With the opening of the Cretaceous 
period we find a great change in vegetation. Then appeared 
the first yet known of the great modern group of Angiosperms, 
the class which includes the oak, maple, willow, and the ordinary 
fruit trees of temperate regions. More than one hundred spe- 
cies have been collected, and half of them were allied to trees of 
our own forests—the Sassafras, Tulip-tree, Sycamore, Hickory, 
Willow, Oak, Poplar, Maple, Beech, and Fig. There were spe- 
cies of Redwood (sequoia), the genus to which the “ big trees” 
of California belong. There were also the first of the Palms. 
Fossil palm-leaves of the genus Sabal are met with on Van- 
couver's Island in deposits which have been pronounced Cre- 
taceous. Palms and Angiosperms include nearly all the fruit- 
trees of the world, and constitute far the larger part of modern 
forests. 

Among the plants which covered the earth under cosmic 
light on the third day of the Elohist cosmogony, mention is 
made of “the tree of fruit,” which was for seed simply, dis- 
tinguished from “the fruit-tree,” adapted to man’s needs, 
spoken of on the sixth day in connection with the final devel- 
opment of vegetation on the earth’s surface under planetary 
light. The distinction made in the description of these two 
classes of vegetation is one of the most remarkable features of 
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the Genesis cosmogony. That of the third day corresponds 
perfectly to the remains in the coal measures, which indicate as 
belonging to that period only herbaceous plants, or a fern-like 
vegetation of exuberant growth, and trees of the order of 
Gymnosperms, including Conifers and Cycads. Conifers were 
abundant, and were the modern feature in the Paleozoic for- 
ests. Remains of nut-like fruit are common in the coal meas- 
ures. There were no Palms and Angiosperms. 

On the third day, then, we have vegetation of the earth 
under cosmic light. 

On the fourth day the introduction of planetary light. 

On the fifth day the Saurians and the birds. 

On the sixth day maz in connection with the land animals, 
domestic and wild, and the fishes and vegetation of the modern 
type, or present era. 

The first appearance of the land animals, or herbivora, is 
closely connected with the great change in vegetation from 
ancient to modern types, and the first appearance of modern 
fishes, which changes took place in the Cretaceous period, or at 
the close of the pre-Tertiary. Just at this point, then, we place 
the man of the Genesis cosmogony, as coming in with the fruit- 
trees, or Angiosperms of the modern era, which are stated to 
have been planted for his use. 

In both the Elohist cosmogony and the Yahvist Eden narra- 
tive man is introduced as contemporary with the fruit-trees 
adapted to his needs. It is only necessary to examine these 
accounts critically to be convinced that this is not only a fact, 
but that it was designed to be made prominent, as an indication 
of the time of man’s first appearance upon the earth. We say, 
therefore, that the geologists have in their discoveries not yet 
met the requirements of the Genesis protology in respect to the 
antiquity of man. 

Man first appeared upon the earth, then, at the close of the 
pre-Tertiary. At that period, while the continental areas were 
clearly outlined and in the process of taking on their final shape, 
Europe was an archipelago; the great mountain ranges of the 
three continents, the Rocky Mountains; the Pyrenees, the Alps, 
and the Himalayas, were partly under water or only in their 
incipient stages of elevation, while Central and Northern Asia 
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began to present those conditions which were favorable to the 
commencement of human life in company with the highest 
class of mammals or land animals. The greater land masses of 
the continents were nearly united around a central sea, which 
we now call the Arctic Ocean, which was the Mediterranean of 
the period. Warm seas prevailed as far to the north as parallel 
60°, and the climate from the head waters of the Oxus to the 
Arctic Circle ranged from sub-torrid to warm-temperate. That 
section of land which lay between the Caspian and Hindoo 
Koosh on the one side, and the northern coast of Siberia on the 
other, formed the largest continental mass in the most favored 
position for the development of high-class animal life at the 
close of the pre-Tertiary. 

We assign, therefore, the Garden period of man’s existence 
to the close of the pre-Tertiary, some of the general features of 
which we have presented, but of which the special conditions 
may have been far more advanced at the point where the Eden 
narrator locates that favored spot. We have an indication of the 
duration of the Garden period in the climatic conditions under 
which man is described as there existing during a period of in- 
definite length, before the close of which those conditions were 
essentially changed. A period of cold came on which necessi- 
tated the wearing of fur clothing. It is a curious circumstance 
how perfectly this agrees with the climatic changes which intro- 
duced the Tertiary as laid down by the modern geologists. 

At the close of the Cretaceous period there was a general 
destruction of the reptilia of the seas, probably connected with 
changes of level which took place at the time over the higher 
latitudes of America, Europe, and Asia, bringing on an era of 
unusual cold, and sending cold currents southward. It is prob- 
able that the destruction was due to the more or less emergence 
of the continents, especially their northern portions, and to the 
changes of climate and oceanic temperature thus occasioned. 

The Garden period then closed with the coming on of the 
cold of the Tertiary, during which era, however, the climate and 
all other conditions were favorable for the distribution of man 
over the entire globe. The emergence of the northern portions’ 
of the three continents round the Central or Arctic Sea brought 
them together around an Arctic Circle of small diameter, and 
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under a nearly common forest vegetation, with a comparatively 
moderate climate. In the beginning of the Tertiary England 
was a land of Palms, with species of Fig, Cinnamon, etc., show- 
ing that the vegetation was much like that of India and Aus- 
tralia. The Tyrol also exhibits similar features. Of this period 
the Miocene of Greenland has afforded one hundred and sixty- 
two species of plants, very few of which now live in the region. 
The number of Arctic species now known is one hundred and 
ninety-four. They include many kinds of trees, none of which 
now exist in Greenland or within ten degrees of it. Among 
them the Yew, the Redwood of California, and several other 
species of this genus; also several species of Japan genera, be- 
sides Oaks, Poplars, and Walnuts. There was also a Magnolia 
and a Zamia. Spitzbergen has yielded ninety-five species, 
among which are Hazel, Poplar, Alder, Beech, Plane-tree, and 
Lime. As Lyell observes, “Such a vigorous growth of trees 
within twelve degrees of the pole, where now a dwarf willow 
and a few herbaceous plants form the only vegetation, and 
where the ground is covered with perpetual snow and ice, is 
truly remarkable.” 

The late discoveries of Professor Nordenskiold bring to our 
view the remains of the Tertiary period in the Arctic regions. 
In a letter from him published in the London Standard recently, 
attention is called to a group of islands which are very remark- 
ble from a scientific point of view, regarding which he says: 
“ These islands, the New Siberian, open the book of the history 
of the world at a new place. The ground there is strewn with 
wonderful fossils. Whole hills are covered with the bones of 
the mammoth, rhinoceros, horses, uri, bison, oxen, sheep, etc. 
The sea washes up ivory upon its shores. In this group is pos- 
sibly to be found the solution of the question of the ancestry of 
the Indian elephant, and important facts with regard to the 
vertebrates which existed at the time of man's first appearance 
upon earth.” 

We have said that the close of the pre-Tertiary or the Gar- 
den period was an era of advancing cold. It will be noted that 
in the Eden narrative the driving from the Garden took place 
gradually. Jehovah Elohim first sends man forth, then clothes 
him in fur, then drives him out, excluding him forever from a 
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return to his primitive home. The Garden spot was left behind, 
and man went forth to tillthe ground whence he was taken, and 
to which he must now return. The drapery of cursing, with 
which the Eden narrator clothes his account of the blight which 
fellupon the material conditions by which the man was surround- 
ed, and upon the physical well-being of both man and woman 
caused by the change in climate, is another proof, if more were 
needed, of his Euphrates standpoint, and of the adversative 
character of his narrative to the religion of the Bel Serpent, the 
lapse into which by the first of the race, as he viewed it, had 
caused this blight upon the earth. 

In the Chaldean system cursing formed a large part of the 
nature religion. The infinite number of double-sided good and 
evil, male and female, deities held a man's life and health and 
prosperity entirely at their mercy, and allthe greater woes, or 
smaller troubles and pains, were the curses that fell upon him 
from the evil side of some of these nature deities to the propi- 
tiation of one or another of whom, whose displeasure, according 
to his own imagination, was the cause of the particular evil, his 
whole life was devoted. The formule of cursing held the posi- 
tion of a nature science, and when a man was to be especially 
cursed, the whole Pantheon was summoned each to do his or 
her part, so that the entire man would be cursed thoroughly 
and anatomically, in every part of his body, in all his goings out 
and comings in, and in every relation in life which concerned his 
welfare. In the view of the Eden narrator, then, these nature 
deities and all they were supposed to especially superintend 
were, by the use of their own forms of cursing, put into subjec- 
tion to Yahveh Elohim as the Supreme Lord of nature as well 
as of man. 

In immediate connection with the driving from the Garden 
it is stated that far to the east Jehovah “caused to dwell the 
wings of light, and between them gleams of fire like the flashes 
of a sword.” The word Cherubim here used means in its origi- 
nal significance “wings,” and in this primary use of the term 
the wings are described as part of the light manifestation of the 
flashing fire between them. This first Cherubim Shechinah 
must have been the pattern and symbol of the later cherubim 
of the Holy of Holies of the Tabernacle and the Temple, in 
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which wings, and a light between them, are all that can be 
defined. This wonderful light in the far east, appearing for the 
first time with the coming on of the cold, is described by the nar- 
rator asa Jehovah Shechinah, or alight caused to dwell there by 
Jehovah. In a similar manner the rainbow which appeared at 
the commencement of a later cosmic period, after the Noetic 
Deluge, is described by the Elohist writer as placed there by 
Elohim, as a special token of a covenant with man. 

We are justified, therefore, in interpreting this Eden She- 
chinah as a nature phenomenon incidental to the climatic 
changes of the Edenic period. The term used by the Eden 
narrator in describing it suggests at once the auroral lights of 
the north as they appear in the higher latitudes of Asia. The 
narrator speaks of them without explanation, as the (well- 
known) wings of light and between them the flashing fire. This 
wonderful natural phenomenon, first appearing in connection 
with the cold which drove the first of the race southward to the 
warmer latitudes, would in its majesty and glory fitly represent 
to them a Jehovah Elohim Shechinah, whose light forever 
veiled and closed the Eden garden to man. 

This “light dwelling” of Jehovah in the mountain of the 
north appears in the traditions of the descending streams of 
the human family from the east and the north. It isa tradi- 
tion with which in the earliest Chaldean teaching the name 
Yao is associated. Later it became the mountain of Bel in the 
uttermost parts of the north. Herein we find an explanation of 
the address by the prophet Isaiah to the King of Babel who 
had said in his heart, “I will ascend into heaven, I will exalt 
my throne above the stars of Elohim, I will sit also upon the 
mount of hosts (starry hosts) in the uttermost parts of the 
north. I will ascend above the heights of the clouds. I will 
be like the Most High.” 

In a late form of the tradition of the mountain of Bel in the 
extremities of the north it is thus described: “1 stepped for- 
ward till I came to a wall built of stones of crystal. A trem- 
bling flame surrounded it which began to put me in fear. 
Into this trembling flame I stepped, and I drew near to a spa- 
cious dwelling which also was built of stones of crystal. Its 
walls and its floors were of crystal, and of crystal was also the 
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ground. Its roof had the appearance of the twinkling of stars, 
and the flashing of lightning, and under them were cherubs of 
fire. A burning flame surrounded its walls and its portals 
darted forth fire. As I stepped into this dwelling it was hot as 
fire and cold as ice.” 

The first migration from the Adamah centre mentioned in the 
Genesis accounts is that of the Cainites eastward. The north- 
ern portions of the Asiatic and American continents, nearly 
joined at Behring Straits, would seem to have been the area of 
the first dispersion of the human race, which going on through 
the Tertiary period we may suppose gradually overspread the 
habitable portions of the globe. Remains of the human race 
belonging to the Tertiary period have been discovered in North 
America and in Europe and announced as the latest result of 
modern geological science in respect to the age of man upon the 
earth. Nothing could be more absolutely coincident with the 
Genesis records than these discoveries. Altho at the civil- 
ized centre of the Adamah it is stated that in this period the 
arts of metallurgy and music were well advanced, it is not to be 
supposed that the migratory nomads of the Cainite dispersion 
would have made use of any other than the rudest implements 
of stone and flint in their wanderings to the uttermost parts of 
the habitable earth. We assume then that the first distribution 
of the human race over the entire globe took place during the 
Tertiary, or remainder of the Edenic period, at the close of 
which, following the Genesis accounts, occurred the Noetic 
Deluge. 


THE NOETIC DELUGE. 


Throughout the Tertiary period the continents of Europe and 
Asia, as well as America, were making progress in their bolder 
surface features and in their extent of dry land, and the evidence 
is sufficient to show that when the period ended the continents 
had their mountains raised, in general, to their full height. This 
condition of things directly preceded the great change which in- 
itiated what is known in geology as the Quaternary, Glacial, or 
Drift period, which affected mainly the northern areas of the 
three continents, and caused the migration southward of the 
entire species of plants and animals. In the period of mammal 
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life this is the first continental convulsion of a universal character 
which absolutely changed the face of the north temperate zone 
in its relation to the life of man. As far as man is concerned it 
may be justly represented as universal, and was undoubtedly so 
viewed by the Elohist and Yahvist writers in their accounts of 
the breaking up of the fountains of the deep in the Noetic 
Deluge. 

There are two accounts, Elohist and Yahvist, of this great 
event which changed the face of the inhabited world. The dis- 
crepancy between them is only apparent and not real. The 
Elohist writer uses two or a pair, in numbering the animals that 
were taken into the ark, and the Yahvist writer makes use of 
seven as the representative number. In both cases the number 
is designed to be left indefinite, but to express the idea that a 
sufficient number for all practical purposes were preserved. 
Representative numbers run through each account in respect to- 
the age of Noah, the time employed in building the ark, the 
number of days of the rain, etc., all designed to express the idea 
that the event in all its parts was historic and complete, and under 
the superintendence of the God of Noah. These two accounts. 
of the Deluge are paralleled by two accounts of the same event in 
the Izdubar tabletsin which the nature deities of the Bel religion: 
are represented as causing and superintending this universal de- 
struction of human life. In the Deluge accounts of the Izdubar 
tablets we have a similar use of representative numbers as in the 
Noetic accounts. We would here remark that there is no more 
chronology intended to be conveyed in the Genesis account of 
the period measured by tens between Noah and Abraham than 
in the period of tens between Adam and Noah. A complete 
sacred or cosmic time zz double tens was allowed from Adam to 
Abraham, a grand division of this Cosmic period being marked 
by the event which introduced the modern era, or the history of 
the ethnic races of to-day. 

We have data in the Genesis records for defining the period 
of the Noetic Deluge. It must have been the great convulsion 
at the close of the Tertiary, or Edenic period, which broke up 
the Eden river into the four head streams of the historic rivers 
described by the Eden narrator, since at the close of the Ter- 
tiary, the continents having their mountains raised to their ful? 
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hight, the courses of those historic rivers must have been well 
defined. The convulsion which introduced the Quaternary, 
Glacial, or Drift period answers thus the conditions of the Gen- 
esis accounts as to the period of the Noetic Deluge. 

In the Quaternary period the distribution of the three 
Noetic families from their respective historical and geographical 
centres took place over vast areas of the habitable earth and 
formed the second dispersion of the human race from Central 
Asia, and the first great distribution of the ethnic races as laid 
down in the race table of the sons of Noah. During the 
Quaternary period, which was shorter than the Tertiary, but still 
of great duration, the descendants of these three Noetic families 
had time to originate the diversities of race which had begun to 
develop in pre-Noetic times, and to take on the peculiar charac- 
teristics which mark the ethnic divisions of the modern or pres- 
ent era. i 


THE BABEL DISPERSION. 


A special, or Babel dispersion is mentioned in the Genesis ac- 
counts as having taken place from the plain of Shinar on the oc- 
casion of the first attempt by “the children of Adam” to found 
the city of Babylon. This account directly introduces the gene- 
alogy of Arphaxad as the son of Shem and ancestor of Eber. 
It comes after the race table of the sons of Noah, and the dis- 
tribution of the different families over the whole earth, with 
their division into nations after the flood. The genealogy of 
Arphaxad is carried down to Abram in Ur of the Chaldees, and 
it is stated that Haran died before his father, Terah, “zn the land 
of his nativity, in Ur of the Chaldees.” This is the region as- 
signed to Arphaxad son of Shem, in the race table of the 
sons of Noah. The name Arphaxad denotes “neighbor of the 
Casdim.” According to the distinguished Assyriologist, Sayce, 
“the word Casdim is best explained by the Assyrian root “ Casa- 
du,” “to possess” or “ conquer,” so that the Casdim will be those 
Semitic conquerors who first settled in Sumir or Shinar, and 
finally succeeded in extirpating the power and language of their 
Accadian predecessors.” In connection with the above it is re- 
marked, “ The land of Kaldu or Caldu is first mentioned by As- 
surnatsirpal in B.C. 878, and in B.C. 850 his son Shalmaneser 
speaks of the district aslying below Babylonia on the Persian Gulf. 
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It was not till a later period that the Caldu occupied Babylonia, 
and under Merodach Baladan made themselves so important 
and integral a part of its population as to give their name tothe 
whole country.” 

“Ur of the Casdim” or “Conquerors” was therefore the 
land of the nativity of the Arphaxad line. These “conquerors” 
were, according to Sayce, a Semitic people who drove out the 
Accadians, or “ MTighlanders,” a population from Elam who had 
preceded them in the plain of Shinar. There must then have 
dwelt together from the earliest period of the occupation of the 
lower Euphrates region two branches of the Semitic family, one 
the descendants of Arphaxad, who appear to have preserved the 
Elohist and Yahvist records, and the other the descendants of 
Asshur, brother of Arphaxad. The Semites of the Asshurline 
in connection with representatives of every branch of the human 
family gave that colossal development to the Bel religion the 
evidences of which we find to-day on the plain of Shinar. Asshur 
then was the apostate branch of the sacred Semite line, and 
great must have been the adversative feeling between the two 
divisions when they dwelt together in the valley of the Euphrates. 

The story of the Babel dispersion appears to belong to the 
Arphaxad family records. It is related of a people who came 
from the east to the plain of Shinar and dwelt there, and has the 
point of view of a narrator already on the ground who regarded 
these newcomers as interlopers. The tower which they at- 
tempted to build was to be dedicated to their god Bel, and called 
Babel, or gate of Bel. Sufficient time had elapsed since the flood 
for many dialects to arise in the universal language, and the 
plain of Shinarhaving been from the remotest timesa centre for 
the gathering together of varieties of peoples and dialects, it is 
likely that misunderstandings on this account led to quarrels, 
and to the final abandonment of the work of building the tower, 
and to the scattering of the people engaged in it. Thescattering 
was of the people, rather than of the language, the narrator 
stating that Jehovah did az that spot confuse the universal lan- 
guage so that Babel, “the Gate of Bel,” became “Balal,” the city 
of confusion. We look upon this lively narrative as simply an . 
account in the Arphaxad records, by an old inhabitant, of the 
manner in which the first Babel builders came to grief in their 
attempt to make the Tower and Gate of Bel a world centre. 
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THE YAHVIST WRITER. 


The Yahvist writer of the Babel account, in the strength of 
his adversative feeling, and dramatic way of presenting historic 
events, bears a strong resemblance to the Yahvist narrator, not 
only of the Eden apostasy, and the career of Cain and his 
descendants, but also to the Yahvist historian of the Noetic 
Deluge. There is a unity of purpose evident in his short his- 
tories, viz.: to show Jehovah Elohim as the manifesting Elohim 
of the Sethite sacred line working against and punishing the 
crimes of the “sons of men” or“sons of Adam,” Adam being 
the representative apostate from the Jehovah Elohim religion. 
The Elohists, or “Sons of Elohim,” and Yahvists were both ad- 
herents of the primary Garden religion, but the Yahvists appear 
to have been the special representatives of the Messianic expec- 
tation founded on the Edenic promise. The origin of this school 
of Elohists is given as in the days of Enosthe son of Seth. 

Throughout the whole compilation of these accounts, from 
Adam to Abraham, this distinction between the “Sons of Elo- 
him” and the sons of Adam, the primary apostate to the nature 
religion, is a key to the understanding of the history intended to 
be conveyed in these records. It is a key to the serpent story 
of Eden, to the career of the pre-Noetic Cainites, and to the ac- 
count of the firstattempt by the children of Adam to re-establish 
the worship of Bel in the plain of Shinar, and the means em- 
ployed by Jehovah,the God of the Sethites, to frustrate their 
work. This Yahvist writer is from the beginning to the end of 
his histories upon the Euphrates, since in the Eden narrative he 
states that to be the river on which he is located. His style is. 
maintained throughout all the Yahvist accounts down to that of 
the Babel narrative given from the same Euphrates standpoint. 
His point of view is that of a recorder of the Arphaxad line, and 
of that family in its early residence in the Euphrates valley. 
The statement which he throws in, that Arphaxad was born two 
years after the flood, connects very closely his own records with 
those of pre-Noetic times. These records provide then for the 
handing down of the Sethite cosmogonic ideas and traditions 
through Noah to the descendants of Arphaxad, in which branch 
of the Semitic family the sacred line was continued in shorten- 
ing periods of individual lives to Abraham. These Sethite cos- 
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mogonic ideas were those of the Elohist cosmogony, and of the 
Garden period. Everywhere throughout the sacred books of the 
Hebrews and the writings of the Apostles appear expressions 
and conceptions framed upon the standpoint of this cosmogony, 
which cannot be explained as derived from any other source, and 
are only interpreted in the grandeur of their conceptions by the 
light of the latest results of geological science. They are paral- 
leled by similar conceptions of immense cosmogonic periods con- 
stituting the framework of the most ancient religions. The re- 
ligion of which they constitute the background, in the Sethite 
line of Elohists and Yahvists, was that of a Yahveh Elohim 
companionship of the first of the human race in the Garden period 
of their existence upon earth. This religion of the Yahveh The- 
ophany in the Garden time of the Edenic period is paralleled and 
explained by the later Messianic Theophany in Palestine, from 
which Theophany the Christian religion is professedly derived. 
To hold to the one and deny the other is, critically, an absurdity, 
since they are stated to be vitally connected one with the other, 
and the later Theophany claims to found itself historically upon 
the earlier. To profess respect for the Christian religion as divinely 
instituted, and yet deny its roots in the past to which it lays claim, 
is to throw away reason and common-sense. If it has no roots 
in the past, it should be cast out as a withered branch, and will 
be. If it has no relation to the protology of man, it is of little 
consequence what it teaches concerning his eschatology. What- 
ever may be said of the accounts of a primary religion handed 
down through the descendants of Eber in connection with the 
history of the Messianic Theophany in Palestine, there can be no 
doubt that the whole taken together isa unit, and both portions 
must stand or fall together. The standpoint of the New Testa- 
ment writers is that the life of the human race upon earth has 
extended through cosmic periods, in the last days of one of 
which “God has spoken to us by his Son, whom he hath ap- 
pointed heir of all things, and by whom he made the worlds;” 
and it is indicated in their writings that we are approaching an- 
other cosmic period, or change to the new heavens and the new 
earth, wherein dwelleth righteousness. and wherein, in the moral 
development of the race, we shall have the survival of the fittest. 
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